64

grain. With all this in its favour, it would naturally be hard to
accept A' 3T  the waking state, as inferior in any respect or
degree to 'U' 5 the dream state.

Digging deeper, however, we discern the crucial impor-
tance of dream-experience in the hunt for Truth.  In the
appraisal and analysis of this distinctive segment in the gamut
of experience common to all human beings, we cannot but be
struck by the fact that if it were not for Taijasa, we could
never, repeal never, make the vital discovery : Mind - - and
mind alone - - is the progenitor of the beguilingly actual dream

- world. And without command of this knowledge, we could
never come to realize the incredible fact that the waking
universe is a caricature no less of the mind. Lack of this
fundamental discovery would deny us the evidence, argument
and logic that can lead to the unitary concept of Vedanta- Now
in seeing Taijasa as the indispensable link in the chain of
unitary philosophy, we have to grant the superiority assigned
to dream-experience by Maandookya over the other compo-
nents of life-experience. To reiterate : without the aid of
Taijasa, experience of the other states by themselves cannot
ferry us across to the haven of Truth.

As in the previous mantra, the Upanishad declares that
the three factors - - the subject, the object and the predicate

- - though seemingly separate, are fundamentally identical.
This is achieved by putting all the three - -
svapancLSthana (dream state),     ^5RT tayasa (Taijasa) and
^1< ukara (utterance 'U') - - in the nominative case. Treating
suapanasthana, the seeming object, as it were in the locative
case, in their translation, as commentators do, would intro-
duce duality against the avowed thesis'of the Upanishad - -
indivisible unity of all the factors.

Advaita is again asserted in the second part of the